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CHAPTER TWENTY NINE
MANDAPAAKHYAANAM (18)

LEELAA SEES ANOTHER LEELAA IN VIDOORATHA’S WORLD

Vasishta spoke
HeleaR{gard el ATATIQIY Ppedl ArUHTABIIIhEgIHaT,
"TdGa FAT UslealendAualtidd, Fafed dseq, A, TET Teedeed:"| (42.27, 28)
After drenching the ‘beautiful sprout of discrimination’ with the ‘nectar of Knowledge’,

Goddess Jnapti said to Vidooratha, “All this, hey king, was explained to you for the sake of Leelaa.
May good befall you! We will go now. All the perceptions proving the knowledge have been seen.”

sfd Ulth aXFacar 0 AYRavTn sara aad RAHAUTE faega:| (42.29)

When Sarasvati uttered these sweet words, the wise king Vidooratha spoke like this.

faey sara

Vidooratha spoke
AATY & &fa Arg Hafd A1fSfR, FpaverRg H9 da sfasafdl 42.30)

I CE TAHST ddeRiAdisi fasramanfd & 3fa Taarerataear gom| (42.31)
TSR] HAT ATA: YUeed ROMITH, Hehsdgell aia FAedl o TITSAd| (42.32)
I USRHAE AMHA qHACad AHA Al AR TdT drelfd $F A SATH| (42.33)

Hey Devi! Even ‘seeing me’ (an ordinary king) does not go waste for the needy!

How can the vision of you, the ‘Bestower of the great fruits’ go waste ever?

Hey Devi, I will indeed reach the other world of mine from here, by myself, without any delay,

as if moving from one dream to the other.

Look at me who have taken refuge in you, with compassion, hey mother!

Hey Giver of boons! Disregard for the devotee does not behoove ‘Great ones’ like you.

Whichever place I go, let this minister, and also my daughter who is still a child (Kumaari) reach there only.

Be compassionate towards me.
c g

Sarasvati spoke
IS TeIAARAIAAHAE UsleAAvSIUd $% TATderseh

iR fSsaaaAfeRIpaft o a s sefehfa fafgl 42.34)

Hey ‘Ruler of the kingdom of the previous birth’!
Come to that world and rule that kingdom in the right manner, without any apprehension.
When anyone prays to us with devotion, refusal has never seen by anyone. Understand this.

HTEAFUTR TSeHIed HIATYAT UTHT Ulehed Ao Fd YI&TAT | (43.01)

Hey Raajan, you have to die in this ‘Great War’ now; you have to attain the kingdom of the past birth.
You will directly experience all that.

SA ATAUT Jd cadT T Uihed QT 30Tl AAHI T TToReDpA| (43.02)

Along with the daughter and the minister, you should reach the city of your previous life, and enter
the body which has become life-less.

T Frel JUTAT AATHRAVT I AT HPeded: H G AT AT =1 (43.03)

We (myself and this other one) both will go back in the same manner as we travelled here.
You should arrive there as the form of wind only (as the Aativaahika form), and Kumaari and the minister
will also reach the same place.

AT IFARAET AT WUFA: AGEdeAhUTreT AT Gledel:| (43.04)
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(However) A horse travels in a different speed; a mule and a camel move in a different speed;

the ‘musth elephant with flushed cheeks’ moves with a completely different speed.”
(We all will reach the same place in our own speed according to our Knowledge level. For both Leelaa and myself, it is
instantaneous (being space-forms). For others it will depend on what beliefs they entertain about the life after death.)

afasa

Vasishta spoke
TEAfd HUT Araferadt AYIHARON: qracufaRy Headararedffadr a%:1 (43.05)

Even as this conversation was going on between them both in a pleasant manner, a soldier entered;
and standing at a higher place, spoke excitedly.

& HAHTHITIGTA R ACHAT U TTHABE FdIgd: |

Ul gadperdai A TERITBHJAUEAT gi¥ Fzafd JEAd|

AN FAITHHIA oFAIsTPacaafiihe: GEaecaeErpIe: Uadcgad gis|

heurFeHeIded] cAlfFd YHAATIGT: TACHISST o] Ugm IesT 3d”| (43.06) to (43.09)
“Deva! A huge army of the enemy has entered akin to the flooding of the whole ocean, showering
all types of weapons like arrows, discus, swords, maces and clubs.

The enemy soldiers are excited by their victory and are showering various types of weapons which
look like ‘the huge mountain of Kula that is thrown off by the dissolution-storms’.

In the city, a fire as huge as a mountain has engulfed in all directions burning everything with
crackling sounds of ‘chata-chata’ and is felling all excellent houses.

‘Great mountains of smoke’ equal to the dissolution-clouds, are rising in the sky, like the ‘Garuda
birds’ rising with full force.”
afasiara

Vasishta spoke
TEHH decdd Jo¥ UPURE: SCHYIIARIT afg: Plellgell HASl

TATGIRUTHEIAT YUl RATUN FedTATIAAAT H>aRI0N dRIEATH,

R ICTCREDIESIAdT ATddGH GRIUT GIUGRIVNT FATEelacld:

ARAATAGUSTAT TR HIAAT I&: Fafeldlel TREUGIGING T ATIUH| (43.10) to (43.13)

Even as the soldier was reporting all this with excitement,

cacophonous sounds of great commotion arose outside filling all directions (like this) -
the shower of arrows from bows with strings pulled up to the ears forcefully;

the roaring noise of the strong musth elephants;

the crackling sounds of ‘chata-chata’ of the blazing fire inside the city;

the terrified screams of the people as their wives were getting burnt;

the fire embers colliding and making people cry out in fear and pain;

and the fires roaring with great flames with the sounds of ‘DhagadDhag’.

HY ATAAReE! HAT Tl TaqqYA: Ge: Woeodedla HBIATI ASTYIH| (43.14)

Then through the window, the two Goddesses, the minister and the King Vidooratha, saw -
the great city on that dark night, filled with variety of noises -

T AT THEICTHABIUTEREHT YUT TRl [HEaR S0 (43.15)

akin to the speedily rushing waters of all the seven oceans joined as one,

churned by the stormy fires of the dissolution-time;

the weapons hurled by the enemy-army covering up everything like the fiery dark clouds;
heUledd BT HSHUTHGY: CEATA HelsdToTolTelFelqls: (43.16)

huge flames covering the entire sky burning off everything, like the ‘blazing fires of dissolution’ melting
the Meru Mountain;

A TEHATATISEAAISd: 8 HehaRIATFaGEgS loud: (43.17)
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akin to the highly increasing terrifying roars of great clouds held in one’s fist;
the blood curdling ghastly screams and shouts of the enemies close by;
(Verses fiom 18 to 61 which describe the havoc of the fire, are not given here.)

(Random verses in-between 18 and 61)

RGeHBPUUSITIRIR ISR (43.19)

the sky rendered with blazing stars by the burning torches thrown all over;

HSIRARfATIARAIIRGT FPeTacTCIANCUSEGCDHIBDH| (43.23)

the painful high-pitched screams of men and women stumbling over heaps of burning embers;
the ‘ChataChata’ sounds of the wood pieces even as they rolled and split in the burning fire;

fageTeTdasplaraqd=aseye SRS TaAedaguraa#| (43.24)

the sky was covered with hundreds of suns as it were, by the hosts of rolling fire-sticks flying all over;

the entire ground was spread-out with the fire-flames throwing embers.
VIDOORATHA SEES HIS CITY DESTROYED BY THE ENEMIES ALONG WITH HIS DAUGHTER

;Y YA FAEN TR Tl FAqY: ATl GTUSRIOT URIATHIFUTAAH| (43.28)

Then, king Vidooratha heard the terrified screams of his soldiers and their women,
even as they ran helter-skelter amidst the blazing fires.

e dld & GIUSRT: Ueieiidl ey Gledell HIAT HATY HAoclad Ta=ieegzha:| (43.30)
Ha! Father!Like the minds stuck by the Knowledge-statements have their bodies burnt by the Knowledge-
fire, the bodies of elephants wet by the frost are now burnt off along with the families, by this fire.

HEAT AT AT 1T AT Taun: g 3ifA-gafa Adewr godaracafieual (43.34)

Daughter! Look how the mother, father, son-in-law, and breast-feeding babies are burnt off in this house,
like one burns off (along with everything) in the non-burning fire (of knowledge) with the absence of
fuel (namely ‘attachment”)!

o 81 Ees d MuAdEsIRATE $d: Ugd Uidg gHS: Uord JAT| (43.35)

Ha, Ha,Ha, come off here quickly, your house filled with embers is ready to collapse like Mount Meru in
the dissolution-flood. (Shouts like this were heard everywhere.)

YAITed ASTHTOT Sarel: RIERAICY FEAT qeafcd gearea TFPOmH| (43.38)

On the top of mansions, the flames are producing huge smoke-clouds; the lakes with water are also
drying up, like the hearts of the people filled with desires (on the onset of knowledge).

QEYSUhelhedT TR TEgHT: Il HAETURdEFaT JEEAT 56 SAara| (43.40)

The house-bred trees well-filled with flowers and fruits have been burnt off fully and stand pathetically
like the householder who has lost everything.

cerer fafadifad & word faam &), 3l ad geroal: Ut FAEdERT:| (43.48)

Alas! Look how that man though getting burnt is not leaving his wife and running off; indeed the traps
of attachment are too hard to break for these beings!

TNAFRATATA SATATIRAEASTHT HcgAdlcHd &al: PSHANDNIUSeh: | (43.52)
With the flames burning high above, the entire sky looks white; it is as if the Death-deity has been offered

a basket that is red because of the oozing blood.
PLIGHT OF THE LADIES INSIDE THE HAREM

3  fawd A€ add gaated e Teiarisiy dRENwargd: | (43.53)

Alas! It is indeed a terrifying fact that the royal-ladies are also attacked by the enemy-soldiers with
lifted-weapons without any mercy.

HAFACTURTNHITTGTELTETAT: FIADBDRATeheGHAIPARUIRET: (54,57)
TG AU Tl T T : HAHATITHSAATHATAT TelleediH: | (58)

With their bosoms half burnt and covered by their profuse hair, screaming harshly like the ‘Kurari birds’
and subduing the sounds rising from the battle-field, with their clothes wet by the blood and tears,
with their shoulders held hard by the shoulders of the enemy kings, they are getting carried away.




F SAMRAIRATAT TAMGATGIAAaTT: Scdellend ayfg: aRAfGadA®:| (43.59)

‘Who will rescue us now’ thus they are making the soldiers around them cry aloud with pathetic-looking
eyes pouring out tears, like the bees surrounding the lotuses.

3'|I(‘{\IHHI(VQQHFIIH{UII%’JI{IJII GIIBUI@(’IICICI'CI(‘{IHQ?Q(V(’I{\M?II

HTAE A A AHLTATATHIATOTATCHHTGAT Ta TTAGFT: | (43.61)

With all the garlands, clothes and ornaments moving in a haphazard manner, with their curly hairs falling
on their ‘faces wet with tears” moving hither and thither, being churned out by the enemy soldiers from
the joyous surroundings they had lived so far, they were like the Goddesses of the kingdom rising from

the passion-ocean (who were leaving the king).

ENTRY OF SECOND LEELAA
(Padma’s passion for Leelaa had produced another Leelaa’s image as his wife here. Both were of different characters.
This Leelaa of Vidooratha-world was ignorant; but very much devoted to her husband, and also a devotee of Sarasvati.)

TATRRATAR ToTATRdl Fdladr dafgaer 8 defRa ugehoihre]
HTATTHTCITHAT [HeAeRAdID e AT AT R TageT
TeGIAATIGTATSI AT ch [FUUITURT dARBIAREGAAT AT GRT TN | (44.01) to (44.03)

Meanwhile, the empress who was in her full youthful years, entered that house like Goddess Lakshmi
entering the lotus grove, with all her garlands and clothes in disarray and her ornaments broken and
loose, highly anxious and terrified, followed by her equal-aged maids.

She was like the (smooth and beautiful) sky itself in person; because, her face shone beautiful like the
moon; her limbs were lustrous and pure; her breasts heaved in her heavy breaths (like the clouds moving
in the wind); her teeth were like the stars.

Y TEIT GIEART TS o AU HAHATHAECTHA A G [HATCERT: -

“Sd, Sl WEEATN: TeATATee - QlIecIc], INOT SIATITAT, dlcllcid ofcll g |

STeERT EARAR deaigeagd:, Sifseldeedian dResod 3|

e quitar: &4 fUer: aFfPeed:, IRAFhaAidadicaRa aegaT: |

SAUTRISHATAT: Wel: QUATEd, (T auifaargy: dhaeleia ariRfa: |

YH qTgTeAG o oeAeidid: fada: qT urd oA qiRia: |

aRaRfdenfa=ar gear 3mecy AU 3MMhececal Telleaiidr: g 3a day:|

Sfd A AT AET GERMTSN INUATHATHG ] SaTAdTed APl | (44.04) to (44.11)

Then one of her friends, like the Apsaraas reporting to Indra, reported to the king, who was worried
about the occurrences of the battle held so-far,

“Deva, the Queen has come here, escaping from inside the harem along with us, like a creeper stuck

by the heavy wind seeks the support of the tree.

Raajan, other wives were taken away by the mighty men holding weapons, like the creepers of the trees
growing on the river banks by the flooding-waves of the ocean.

The guards of the harem have all been destroyed by the enraged enemies, like the excellent trees stuck
by the unexpected storms.

Our city has been doubtless taken over by the enemies who have arrived here from far, like the waters
destroying the lotuses by the sudden pour of the rains at night.

Enemy soldiers in abundance have come and set a huge fire to our entire city, and the fires are throwing
showers of smoke, and licking off everything with terrifying noise.

Many ladies were forcefully taken away by the enemy soldiers, getting pulled by their hair, disregarding
their screams, like the fisherman taking away the ospreys.

This queen was brought here by us, somehow escaping through a different route.

The troubles are spreading out in various ways.

Your lordship alone have the strength to protect us all.”
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SATHUATIAIATE! Sedl “gEr AFI: &1l HA WY FeHACUIGIeoTuCUd]
scgded T T AT Fanfaffieaad: deeliea FEA| (44.13)

Hearing this, the king looked at the two Goddesses and said,

“I am leaving for the battle immediately.

Let this wife of mine, the bee hovering at your lotus-feet be looked upon with grace”,

and went away, his eyes glaring red with anger, like the lion rushing out of the cave while the entire forest

was getting ruined by the mad elephant.
LEELAA SEES LEELAA

el geriTY TaTRaeengia ufafarafaarararaest ared=meT| (44.14)

Then Leelaa saw Leelaa, who was very beautiful and who was exactly like her in looks, appearing like

a reflection in the mirror.
UeEelleitar
Enlightened Leelaa spoke
frfae cfa & qfe, Feafcaae Rydr, a1 dsgadd qd &I daae Rydr|
afeTusaT: okr AT FeoEEar: 9 g T W RyaraT adq J
JadE T ¢ f ad suFafeydn: afkeaw A
sda o oIdaT: | (44.15) to (44.17)

What wonder is this, tell me hey Devi! Why is ‘this lady’ standing as ‘me’?

Or, was I ever ‘she’ in the past? How does ‘she’ exist as ‘me’?

The ministers and others, the citizens, the soldiers along with the armies, the vehicles; all these existing

here, are there in that previous world also, exactly in the same manner. Then how are they all, here also?

They are like the images which exist both inside and outside of the mirror! Are they conscious beings?”
AN gegard

Devi spoke
THE ‘MIND’ ‘EXPERIENCES’ THE ‘VAASANAA-FIELDS ONLY’

IUT AfATCeaEaddgHaia &1ond Rfd¥vcadadfa Ra Rardarf@al 44.18)

As per the rise of the understanding within, so is the instant-experience perceived by the ‘Chiti’ (Reality)

(as a Jeeva). The mind itself becomes the object perceived, and then perceives what it wants.
[What rises inside as any agitation, is instantly the experience as if outside. Mind as the ‘incompleteness agitation’ shapes
itself into the particular experience with people and objects instantly by the power of Chit.]

e STgY dAANGfI JIcaTuNd, | erbrerdited o dfasd ugtdere | (44.19)

In whatever form the world is conceived (as per the level of intellect), instantly the world (as the experience)
rises in that form only (with the particular time and place measures).
There is no duration of time or extension of space. Diversity of objects also does not exist.

IEATFIeR ATl FaeaardisT fagei=aal (20)
The ‘outside’ is actually inside oneself (inside the Chitta/Manas) as observed in the ‘dream phenomenon’.
Yerd: FTAAHBUG I P fId: dedgaadad FRIHcacEpe FATH| (20,21)

‘That world of the dream” which is conceived inside, as the glitter of Chit, is seen as if existing really
in an ‘outside’ because of the cultivated ascertainment.

ArETATN Al HAT dd AREHEAGT QR ATeIHTGETH S T3a FAUET:| (21,22)
Whatever ideas were in the mind of your husband when he died in that world (as Padma), those very
ideas, those very objects, he attained there itself in the succeeding life.

g TG @A HAFAFIEAEATERM 3T HGUT Ta IqET FIAHbeUdTd]
HiIare FaTdwU JGJHI, T ddge b Hreeh @iy Fegarl (22,23,24)

All those other beings, their people, those who have similar characteristics like the previous world,
are all real only (when experienced).




Tell me, what the real-ness is or how it can be determined, when everything is experienced without

any contradiction, like an army conceived in a dream?
(Experience is the only proof of the reality of objects, be it a dream or waking or illusion of a sorcerer even.)

afasaa

Vasishta spoke (to Rama)
EVERYTHING IS UNREAL AS THE JAGAT, BUT IS REAL AS THE BRAHMAN

HYARBI J HSIRcalgded dd ST HIAAG T Pl ATSAATARI| (24,25)

Or, if it is argued that the dream-world does not exist in the succeeding waking-state, and so it is unreal,
this (waking) world also with all its things does not exist there (in the dream-state) as any addition;
therefore, this state is not much different from that.

I SICHGUT T SAAHAT: HidoledA-aqgUl HAl SeATCAHHIA| (25,26)

In the dream-state, the waking-world is unreal; dream-state is unreal in the waking-state.
Death is unreal when getting born; and in death, birth is unreal.

R RIEcaregHa™ Taa| (44.26)

All the objects are by nature impermanent, and perish after the experience, Raaghava.
[The objects are nothing but the joint-knowledge brought by the senses; and so, they keep on appearing and disappearing
continuously, creating the reality of the world.]

g d HedAraieg HfedATd f[aHrdd AeTheUleadaudacaany Jasad| (44.27)

Hey taintless Rama! In this manner, this (Jagat) is neither real nor unreal but shines as delusion only,
whether after the dissolution of all things (in knowledge, or as an event to end the Creation),
Or NOW (when everything is getting experienced), or in any division of any Yuga (wherever and whenever).

T FEAd TeoATied degedned dootild, ARAAY FAedAT Hedd: FRRATHS:| (28)

That which is never there (as the Jagat) is the ‘Brahman state of Reality’ only.
Brahman alone is the Jagat. ‘In that Reality alone’ shine all these delusions named ‘Creations’.

IfF HAVFHATT & Hdedid T,
JUT RS SFTad! YA FET: W 3T alided Iofda Fglfedel | (29,30)

Like the hair-rolls (eye-floaters) seen in the sky, these worlds are not real at all.
Like the waves rising in the ocean, they repeatedly rise again and again, and subside in the ParaBrahman,
like the dust-particles in the stormy wind.

TEACHTTAAITATY THATaAeATHT FIJSOTSTorad haredm FiaEaAfa| (20,31)

Therefore, what reality can be seen in the ‘burnt ashes of the Creation (like the burnt rope)’
which is like the collected waters of the mirage, which shines as an illusory appearance only,

of the nature of the false ideas of differentiation like the ‘I’ and ‘You’?

[Ignorance makes you see the people here and in the other world also; and so the question rises as to which one is real.
Knowers like me see no people at all. We have no such questions.
Ghost-worlds come out of ghost-worlds. Which is real and which is unreal?]

HeaTT J dIIRARTed W UE, O JAY JeTMHETH Td o J&Th:| (31,32)
Delusions do not exist as separate realities. (You cannot question which one is the real delusion.)

These delusions are the shine of the Para Brahman. In the dense darkness, ghosts get seen (through
imagination); but whatever gets seen, is the darkness only, and not the ghost.

dEATST-AA AR ATHGATAG ddH| (44.32)
Therefore, the delusion in the form of births and deaths (based on the body-identity) is just the state
of ‘ignorance of the Truth’ that is spread out in all the minds.

d dcaFeIdhed Aed! Jeafsad| (33)

When everything of what we understand as Jagat as a Creation, subsides (in knowledge) (through proper
Vichaara-practice), then whatever remains left back (with the silenced intellect), that alone is the reality.

ATd: GcAfHE T & I8 Herded, gIAIAGUAT S d3d FHAT| (33,34)




Therefore, the ‘perceived phenomenon’ (seen only as the perceived phenomenon) is neither real, nor unreal

ever, nor is it real and unreal both; since ‘Brahman alone exists’ there.
[Worlds do not occupy distances in space. Ideas are enough to see a huge world inside even the smallest atom.]

AR WAVTedGeAIVhs T AT a3 segha & ag:| (34,35)

The Jeeva-atom (which is made of emptiness only) (which is the perceiving state of Brahman), cognizes a world
around it as its field of experience, be it inside the minutest atom floating in the empty sky or inside the
tiniest particle of the matter.

HTRISvT IUT AT FASTHTEaRAIGT UG dddTeAT TareAdd Taqgdl (35,36)

Similar to feeling oneself as hot as the fire through the meditation-rites prescribed for it, the atomic point
of the Jeeva (the delusion-state of division) which is pure in essence (as Chit), perceives a world around it,
as per its tendencies. The Jeeva-atom enjoys the experiences created by itself (through the Vaasanaas).

JUT FAGH e HATed TE0ME: dAH WATRIY FEMUSTA0E: | (36,37)

Just like the dust-particles float in the house at sunrise, the dust-particles of Brahmaandas float in the
‘Supreme expanse of awareness’.

TUT gt TEUA: Te 3AIG: qegHAFR Uusysfafasds dur fau ffyd i (37,38)

Like the ‘movement and fragrance’ stays as the nature of the wind (without separated from it),
like the ‘emptiness’ stays in the sky as its very nature (without separated from it),
the world (Vishvam) exists in the Supreme-state without any solid structure, (as one with it).

HTATHTIITE I EYFgEHTRTRT: faafiaearaadHion sgror $gem:| (38,39)

Absence and presence, acceptance and rejection, gross and subtle, moving and non-moving; (these are
conceived only, and not real); all these stay as parts of the Brahman which is undivided as its parts.

AHEREITNGTT AT HIATYAT HAT: FACHAET ATl | (39,40)

In order to understand the ‘Jagat made of forms’ as the nature of Brahman only, you should grasp

the truth that these are not different from Brahman and are not the (divided) limbs also.
[Vishvam is not the divided phenomena of the ignorant; but is the undivided essence of Brahman, which cannot be
separated from the Brahman-state. |

TATEAATHE fa fAsramaspaticd Neb o faureerditaacgeron FEud#| (40,41)
In its original state, this ‘divided pattern of Vishvam’ that rises according to one’s own mind-conception,

stays in Brahman as not different from it; and is not empty of the ‘word meaning’ of Vishvam (as it is the
very essence of Brahman).

J dclcd J AEcd Too[duHA JAT fALIGHIAT: FadAdd FeuIiaTas| (41,42)
This world is neither real nor unreal, like the delusion of seeing the snake in the rope.

It appears real because of the false experience (being not understood properly through Vichaara); it will become
unreal once it is analyzed well.

AN TEIGAT
Sarasvati spoke (to enlightened Leelaa)
JEEVA-STATE IS NOT AN INDIVIDUAL ENTITY; BUT ONLY A PROCESS OF VAASANAA-FULFILMENT
H HROT Hedisolided Jcdel ddedddigdisaiided faeaid FHeH| (42,43)
The ‘Supreme Cause’ is the ‘Chit-state,” which attains the ‘Jeeva-state’ by being aware of perceptions;
and experiencing the same, it attains the ‘state of Jeeva’ as the ascertained state, through experience.
[Jeeva is that very Brahman-state which experiences the perceived as real.

The Chit-state is the knowledge-essence of all the experiences of the perceived; and by the denseness of experience,
becomes established in the Jeeva-state because of non-analysis.]

I Hacad@cd a1 @ ARG 91 oardcda Siam]: FawomfaRagaqfaid:| (43,44)

Whether real or unreal, this Jagat shines only in the emptiness (nothingness).

The Jeeva-particle just keeps enjoying experiences of its own likings.
[The potential state of Brahman exists as the onflow of experiences that produce the ‘experiencer-Jeevas’ as their counter-part.
Jeeva does not ‘experience’, but ‘an experience itself rises along with the Jeeva’.]

HIITed TaTe] HIRCYaTFfad: qaigerar: mRcaATarEaATETaT
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Fafdcheldar g Fafaed s 31| (44.44,45)

Sometimes, the experiences are repetitions of the previous experiences;
some are previously not experienced; some are similar, some are not similar;

sometimes somewhere, the very same experiences happen; sometimes only similar half-wise.
[Experiences create the illusion of lives and worlds. There is no fixed rule as to how the worlds should appear.

‘Rebirth of any Jeeva’ is a wrong concept because Jeevas are not fixed identities or individuals which experience lives,
one after the other. Experiences exist as the mind-expanse, and they produce the Jeevas with some shape and name,

to get that experience. The myth of rebirth is shattered by this explanation.]

(Padma’s Vaasanaas have produced another Leelaa for him here.

This can happen many times again and again; and thousands of Leelaas can exist in the Brahmaanda with different levels
of ignorance. All the names and forms are just Vaasanaa-productions only.)

PIATAT: FATHT SATRIASTHTT: Tch A dcHATTRIE TSI ATATAGIoT: | (44.46)

The unreal experiences shine like real in the expanse of the Jeevas, as those very families, those very

narratives, those very births, those very desires.

[Desires and excessive attachment to people (or excessive hatred to people also) may create the same type of family members
(as images), same type of worlds and same type of situations.

Jeeva-expanse is the field of Vaasanaas; ‘Kshetra’ as referred to in the Gita.

Whatever you are experiencing as the world and family and events are caused by the latent Vaasanaas, that are hidden

deep within the mind, which you can get rid of through the analyzing process only, and the attain the realization of the
emptiness state of ‘reality which is pure and bereft of any vibration called the mind’.]

d tag AfeTor: ORT: 9fada Hdfed I O ddicdedol Tl SRldTelled: TAT:| (44.47)

Those very ministers, those very citizens occur in this appearance also (as the Vaasanaa-fulfilment of the
‘king-Jeeva’). They are as true as the original because the very same Self is the substratum for both
existences. Yet they are not the same; but are alike in all other characteristics like space, time and

activities.

[The base-matter is Chit only; it can appear as the same people in hundreds of Vaasanaa-fulfilment stages and be as real
as the other; like the same numbers can appear in any calculation again and again and carry the same value.

Though they may appear to be the same images, and have the same families, they will act differently; because diversity is
the nature of perception.

‘Same looking persons with same characteristics’ like the clones also will act differently at every moment.

Even twins will have different thought processes. Even if the entire world is made of people having the same forms, each
will differ in the mind-processes which are different for different persons.

Each Jeeva experiences a world of his own, though it appears like the same world for each one.

The idea of a single world experienced by all, is ascertained by language only and by the names that refer to the objects.
Even the red colour may not be the same red for every mind. So it is, with all the objects of the world.]

Aacaeasura: fasmr sfa fFufa:|

All these are just appearances in the all-pervading Self.
(Reality can exist as any perceived scene as a mind-process.)

JT ToATcAT Qi@ ufaeefa Teear=ll aon deammefd g ufasear| (48.49)

When the ‘world of appearances (as an after-death experience)’ rise in the ‘king’s mind-space’, the person

who is foremost in his mind appears as a real person in his conceived world.
[Whatever dominant images and memories are present in the mind at the time of death, the very same things will reappear
for his mind again as real persons; not only the loved ones, but the hated ones also.]

caTell cacHATIRT cacgell cdggadl 3fa sergamania ufasmufaiasesi (49.50)

That is why, this Leelaa (here) shines with your behaviour, with your character, with your family origin,

with the same type of physical appearance, like your own reflection in the mirror of the ‘conceived world’.
[Padma’s passionate love for the outer form of Leelaa produces the same image of Leelaa for him in his mind-expanse in

the Vidooratha-life; and she rises from the power of Chit as his companion, for his Vaasanaa fulfilment; but she is not the

same Leelaa of Padma’s life. This Leelaa is ignorant and is a devoted wife of Vidooratha.

She is not interested in the Knowledge of Brahman, like Padma’s wife Leelaa.

Arundhati had the next life as Leelaa and was a devoted wife of King Padma; but the contact of Jnapti burnt off her Vaasanaas;
and she lost all her attachment to family and people. She did not accompany Padma in his next life. She was with Jnapti now,
analyzing all the amazing events unfolding before her. Though both Leelaas looked the same, they were different; one was
liberated, another was stuck to the pleasures of the world.]

ot diaere et gfas ufafdeafa ) Il a3 a1 a7 dugfa ke
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In the mirror of conceptions (Chit) which is everywhere, her form conceived by Padma gets reflected.
Wherever the king’s mind perceives, she gets reflected in the same manner, always, in whatever way

she had been cognized previously.

[As previously explained, the world-scenes are produced newly at every vibration or agitation of the mind.

The people you see as the family members and relatives or even the objects of your world are produced newly again and
again at every agitation of your mind. Memories create the illusion of continuance.

Even for Vidooratha, who had no memory of the previous life, his mind carried the image of Leelaa; and her outward
image appeared at every scene of his life as desired by him.

This Leelaa, who is produced newly, will create her own memories of birth, growth and parentage.

Maybe, she will even think that she has gone through many births and by her merits only, she has married the noble king.
Yet, she is not the same Leelaa of Padma’s life.

Padma’s Leelaa, by the presence of Jnapti had changed into a realized Yogini.

She was no more a Vaasanaa-bundle like Padma or the other Leelaa.

If the life-line continues for the ignorant Leelaa, then after her death-experience she may have another life where she will
have another Vidooratha-image as her husband as her Vaasanaa-fulfilment.

Chit is like a magic wand which can rise as anybody anywhere in any mental expanse. ]

ST Ao e AT Ufadr $od Fad a1 afey Reed ufafdrarfed fFudar 44.51)

Her very same appearance existing inside the Jeeva-expanse (of the king) appears outside also; and

she exists as a reflection of his mind-mirror.
[Whatever his mind wants, that appears in the outside, as an object of his perception.]

UNT STHILHAE el U1 T TS FIATAT FAHTTATIH|
This girl, you, I, the world, the land, and the king; all are just appearances rising out of the ‘I’, the
Supreme Self of all.

RIceaafIcasot fagrse fafg & da AeaaeHATTa JATEAAT| (44.52)

Dear Leelaa (Anga)! The wise know that Chit-expanse as the womb, which contains the ‘seed of the
Bilva tree’ which keeps appearing as the multifarious worlds of conception without a gap.
Therefore, remain in the tranquil-state as you are, here.

AN TEIGAT
Sarasvati spoke (to the enlightened Leelaa)
Taeaed #AY de cheFear IOMSIOT dared: QL U dreanca Hiasafdl (45.01)
This husband of yours, Vidooratha will discard this body in the battle-field, hey Leelaa, and will
reach that very inner apartment of yours and will become the very same person as that (as Padma).

afasaa

Vasishta spoke

SITRUY Tal ST offell AT deqiredel Qi Ual Reydara aad fafearsaifar:| (45.02)
Hearing these words of the Goddess, that (ignorant) Leelaa who lived in that city (of Vidooratha)
stood in front of them with a humble posture; and folding her hands said,

IFGIREIRICIC)

Second Leelaa spoke
¢dr seract SfafdcaRaRar #a1, Tae dedd &t a1 garfa g &,

a1 AreAd Ay areAd caATdD, e HUUTRIRUATEY e alledad| (45.03,04)

The ‘Great Goddess Jnapti’ was worshipped by me daily. She blesses me with her vision in my dreams
at night. Hey Great Goddess; you are similar to her, Mother!
So, please be kind to this wretched person and give me a boon, hey beautiful faced one!”

arergrar
Vasishta spoke
Scgehl AT el JAfA: THcdl dGihdTded 36 Ul Ware o offell dcqieuara| (45.05)

Thus requested, Jnapti understood her devotion for her, felt pleased and addressed that (Vidooratha’s)
Leelaa who was standing in front of her.
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og
Devi spoke
HATTAT AGAAT AdoolaASOT URGETEH T dcd IJEIUMHAT A (45.06)

By your incessant devotion for me throughout your life, I am extremely pleased.
Ask for any boon you desire, my child!

agerelielara

‘Leelaa of that world’ spoke

Wi Rcasa I3 fasfa & ufd: 3ada RR0T a7 TIATESIEAT| (45.07)

Wherever my husband lives after discarding the body in the battle-field, I should be with him as his wife
with this very same body.”
c g

Devi spoke

UgHE], cadrsiaed Qoaifen ga R ea=gHadr R geuyuauddn| (45.08)
Let it be so, daughter!
I have been worshipped by you for a long time, with flowers and scents without a break.

afasa

Vasishta spoke

HY TR Foaldl dgeATcqdeiasdind! HaacioidIRI-ATI (45.09)

When the Leelaa of that world felt happy by the boon, the previous Leelaa questioned the Goddess,

somewhat with a doubt.

Previous Leelaa spoke

A HIDTAT: HecddHeheUT SERIUUT: cale?M: IR du Ageacasfitaas]|
ddag RRUT TFAY A AR dleeakiag dar d iR agl 45.11)

People like you are of the nature of Brahman itself! Any wish of yours becomes true.

You also do fulfil any desire expressed by any one.

Hey Ishvari, why then was I not taken to the little village of GiriGraama of another world, with my
‘past body itself’? Tell me!

(You made me contemplate on the silent-state; asked me to renounce my identity with the body,; made me take on the imagined
form made of space only; and took me through many amazing experiences hitherto unseen by anyone.
Why was I not taken with my physical body itself, if this Leelaa can travel with her physical body to another mind-world,

as willed by you?)
a <gdrd

Devi spoke
d fhRcreafteg HUfH Raftifa, 8d durgaeany] Fad sha: Faafedsd| (45.12)

O Fair hued one! I do not do anything for anyone.

The Jeeva itself attains instantly whatever it desires, by itself.

(I am not partial to any one. In my vision, every form 1s a line drawn on empty space and not real.

1 see Brahman (Self) alone as all. If any Jeeva wants anything, then that gets fulfilled by the very power of Chit-expanse,
which exists as the ‘object of desire’ for that person.)

3% fod ¢ oA FfdeaAmETiAagadT,
I am Jnapti, the Goddess in charge of knowledge, and bestow boons for the good of all, by my proclaimed
words. (That is all!)

TARART Reoiheiiarheasiaofl| (45.13)
Shasaiefa a1 Afthde I&g g1 IAT AT dehorel e a8 d&g dar ddT| (45.14)




13

There is another power of Chit which is of the form of ‘Jeeva-Shakti’ (power of the Jeeva), for every
Jeeva. Whatever power rises in the Jeeva, in whatever way, that alone gets the fulfilment, in that very

manner, for that Jeeva.
(The power of Jeeva is the Chit-essence which 1s in all the Jeevas as their self-awareness factor.
That self-awareness state itself exists as any desired event for a Jeeva-mind.)

AT FARUIATE] SarIfchEdalfear der dHaade &1 hreifd R derl
dd I UhRUT o FAIT FUAAAT TIT JeFcdHe H1d Al axafoifa| (45.15,16)

As you worshipped me with complete devotion, the ‘Jeeva Shakti’ rose in you, as a long cherished
desire- ‘let me be liberated’. In whatever way you wished, I enlightened you in that very manner.
Hey fair hued lady, because of that (higher) knowledge you have reached the taintless state of Brahman.

3T Hraaar AT ”R der, daaard urgadr @er warafafied: | (45.17)

With knowledge and liberation as the goal to be reached by you, you were enlightened by me for long,
and I led you towards that goal. Through the power of Brahman rising in you always as the Jeeva Shakti,
you attained that very goal of liberation.

IJET I JUIGTT Tafdcudde R el galfd dleld d¥d & ddm aodr| (45.18)

Whatever desire arises in a person in whatever manner, it fructifies for him in the course of time,
in that very manner through sincere effort.

dul a1 gadr aif el Tda RE=IAT Fel Garcdy TR FAH BT | (45.19)

One’s own mind takes the form of some other agent like ‘penance’ or a ‘divinity’, and bestows the fruit

by itself on itself, like a fruit falling from the sky.
(You can have your own story of a penance, or a deity or merit fulfilling your wishes, but actually it is the very essence of Chit
1n you that rises as your fulfilment of desire.)

TIH AT AAGedee fehfIed thaTae $el Galld dele] IATST qAT el (45.20)

There is nothing ever other than one’s own cognizing mind which bestows the required fruit.
Now you do whatever you like! (You can strive for any fruit you want!)

R g d Fddseic ITdid Jadd T dafd deer:|

I EFIAYATT faaRaEd, Icurad deaqed deedied| (45.21)

The ‘reality of Chit alone’ which exists everywhere as the essence of all the things, strives for whatever
it wants; and experiences that alone. Analyze what is pleasant or unpleasant.

Understand ‘that’ which is sacred, and remain in ‘that’.

[You yourself are the cause of your particular desire-fulfilment. What you wanted is the life you lead now.

A person seeking only the desire-fulfilment, gets his desires alone fulfilled.

However, because of all his other attachments, hatred, envy, pride, greed etc, his life become a mess of chaotic events,
without control.

Even Vidooratha had developed attachment to his minister and his daughter now, as his new wants.

Vaasanaas do dissolve by fulfilment, but give rise to more Vaasanaas.

There is never the freedom for the Jeeva with attachment.

Vaasanaas keep producing the Jeeva-state forever without any end.

The ignorant Jeeva is like a fool who stands under a wish fulfilling tree, and thinks of a tiger that could kill him.
Ignorant Jeevas are always oscillating with anxieties only; and their anxieties lead to the same harmful results that they fear.
A man who is afraid of a ghost will immediately see a ghost in front of him.

What you ‘want’ always leads to problems.

When you do not ‘want’ anything, and seek only the ‘Knowledge of the Reality-state’, then the very same Chit raises as
the realized state, and you stay liberated.

What is better; to have what you want, or have no wants at all? Choose!]




